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Introduction =

Jama Darshana or the Jama religion was revealed
to mankind, m this cycle of time, by twentytour
Tirthamkaras® or Jmas?, who hved at long intervals of
time lord Rishabha, the fust Tirthamkara 1s
mentioned 1n Snmad Bhagavatam as an incarnation
of Vishau This incarnation took place long long
before Vamana Avatara  Shri Rama lived n the time
of the twentieth Tuthamkara Shn Mumsuvrata and
Shrt Knshna was a cousim of Shrt Neminatha the
twenty second Jma Shn Parsva Natha, tre 23:d
Tirthamhara Ined about 250 years before Lerd
Mahavira, the Last and the 24th Tirthamhara, who
Hlounshed in Magadha trom 599 B C to 527 B C

*In wnting this Introduction I have drawn much
matter from the articles on the different subjects relat-
ng to Janmism contributed by Prof A Chakravart: to
The Jama Gazette during the years 1921 to 1923

1 A Tirthamkara 1s one who makes a Tirtha
(sacred path) by which the mundane souls can crossthe
ocean of Samsaraand reach the Haven of Fternal Bliss

. 2 A Jma 1s one who conquers the enemies
(karmas) of his Self and attams complete freedom
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Mahavira was en elder contemporary of Lord
Baddha, From the Buddhistic texts we leam that
Boddha hfrosell wes for some time a naked Jafna
Saint practising the rules of conduct of a Jahna Ascetic,
such as lying down on the bure gromd fasting und
taking food from the palms of his hand  In coume
of tme he found 1t difficult to practise these roles and 5o
he began to adopt and preach the middle path (Madh-
yema Marga) midway between the odreme ascetic
Wife of the Jamas and the momal laxity of the other
ascetic orders.  This ts dewrly indicated by his own
descrption of his early ascetic Hfe ps parmated to bis
duciple Sartputtn  From this we find that Jainism
was already existing in the time of Boddha  There
are references to  Lord Rishabha fn the Vedic hymns,
and Puranes of the Hindus  And so It can be mfely
said that Jafnfsm fs at feast s old ws the Veuk
Religion

The teachings of Jainism  can be studied under the
following heads —

Uclverse

According to Julnism the Unbverse is existing
from eternity thongh undergoing modifications, Ith
composed of six Dravyms or Stbitawces namelyy
Souh, Matter Dharma (Principle of motion), Adbarma
( Principle of rest), Space and Time Of theye six
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Dravyas souls are sentient We shall ccheidet the
charactenctics of sou) subsequently.

Matter ( pudgala ) has shape and possesses
touck, taste, smell and colour lt1s of two kinds,
Skandhas ( molecules ) and Paramanus ( primary
atoms ). Mdlzcule has all the physical qualities
without any exception. Pnmary atcm 15 the mdestruc-
tible matenal basis of the world The pnmary atom
15 eternal, non—sounding, occupying one space—point
and &f corporeal form. Dharma (Principle of motion)
assists the movement of moving jwvas and pudgala
as water helps the moving fish  Adharma ( Pnnciple
of rest ) assists the resting of nvas and pudgala which
are at rest in the seme way as shadow helps the resting
of travel'ers. Both Dharma and Adharma are eternal
without form, without activity, non—hiving and coexten-
sive with the world space  How are we to believe n

the existence of Dharma and Adharma, the principles
of motion and rest  We see around us things moving,

comung to resty agamn moving and so on. There must
be some media to help the moving and resting of
things  If there were no medium of motion (Dharma)
all things in the umverse will be at a standstill, There
will be umversal cosmic paralysis, 1f there were no
medum of rest ( Adharma ), the atoms constituting
the world will be scattered and flying about in the

space and mstead of Cosmos there will be only chaos,
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-Hence the extstance of these two Dravyas (substarce)
1s postalated.  Akasa or Space s eternal pervmsive,
formless and grves room  to all the other Dravyss to
edstio it The Space whikh B coextensive with
the world §s called Lokokata ( world—space ) and that
which 1s beyond 5 Alokakasa ( non—world space}
which Is infinite, pure space hala or Time from the
ordinry potnt of view 11 that  which helps to prodoce
changes in substances and  which b known from
madifications produced In mhbstances, while real Time
1 etemal and i the basis of change

All these s1x, Sodl, Matter, Dharma, Adharma
Space and Time are called Dravyas, The term Dravya
denotes that which has a permanent substantiality which
‘manifests through change of appeanng and disappest
ing Utpada ( wp e ), Vyaya ( dpappearancr )
and dhrouya (permanency)  Excepting Time the othet
frve substances are called astikayas as they have oxter
non or Batupmdesha But time has no such extenston
mnce it v undkateral  The oniverse ts comdtated by
the six Dravyas which are uncreated and  are-extsting
from entemity

Soul
Jva ot Atma or Soul s the centtal thermem the

Jainm System  There-are fofinite ;00uls in the Llntverse
and they were exiating  In the past, -are axistiog pow
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and will contmue to exist in the future. They were
not created at any time

All the souls are equal as
regards their intrimc nature

Every Jiva 1s potentially
divine but 1ts divimity 1s obscured and obstructed be-
cause of its association with karmas When the Kar-
mas are removed, the soul will shine in all its glory and
attam Godhood The following charactenstics of
Jiva are to be noted. It has hfe, consciousness upa-
yoga (perception and knowledge), 1s potent, performs
actions, 1s affected by their results, 1s conditioned by

its own body, 1s ncorporeal and 15 ordinanly found
with karma

1 Jva lives with four pranas Indnya ( 5 senses )

Bala (3 forces of body, speech and mind), Ayuh (dura
tion of life) and uchvasa ( respiration ).

2 [t has consciousness 1 e. the ordinary finite

consciousness wich 1s associated with will and emo-
tion viz  acting and enjoymg.

3 Upayoga 1s the mamfestation of chetana

the act of understanding Jnana and Darshana (know-
ledge and perception) are the two kinds of Upaycga

4. It has the capacity to assume different states of

existences 1 the mundane world. Every Jiva 1s the
architect of his own life.
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& It the doer of #ts own karmas.

6 It s the enfoyer of the fmits of 15 own
karmay

7 lt1s of the same slze os the body It occuples.

8 It b Incomporea| befng spititua! by nature.

© During his mundane edstence be Is always
assocated with karmas.

Samad Jvas ( mundane sonls ) are of two kinds,
Sthavars (fixed) and Trasa ( moving ) Jivas living tn
earth, water alr, fre and plants have the sense of touch
only Worms, oystery, conches etc  have two senses,
touch and taste, Ants, bugs, lice ctc., have three sen~
ses, touch, taste and smell Flies, bees mosquitoes
porsess four senses, touch, taste, smell and sight. Men,
birds, animals possess five senses viz. tonch, taste,
armell, sight, and hearing Bot men have well developed
comclomness and hence they are called fve sensed
beings with mind The Jainm conception that Jivas
are potentially divine and are found in ditferent states
of exstence Is echoed in the following Hocs of the
Suft Mystic.

“God sleeps in the minerals

Dreams In the vegetables

Wakes to comscloumess bn anhoals

To sl comscloumess In man

Ard to God consdossness I Man made
perfect.”
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Karmas

‘The Jama conception of Larmas is a very impoi-
t-and sigmficant contnbution to Metaphysics. The
» te.of attachement and eversion 1s called Bhava
rma, while the karmic matter attracted towards the
11 by virtue of such state 1s called Dravya Karmas.
€ Jamas believe that there are very subtle particles
~ matter called Karmic varganas in the world-space
hich bind the soul whenever- it does a deed due to
1ssions of Anger, Pride, Ceceipt and Greed. These
armic particles bind one’s soul whether one actually
oes “the deed, induces -others to do the deed or

[y

pproves of the deed done by others.:
.,

These Karmas are of eight kinds
1 Jnanvaramya which obscures the knowledge; -
2. Darshanavaraniya which obscures the perception,

¢ 3 Mohamya infatuates the soul and interfetes with
lts self-realisation and se {-absorption.

4 Antaraya throws obst. cles to the performances
of deeds such as giving charity, getting profit etc

6 Vedamya causes plearsure and pamn

6 Nama determines the body, the state of existence
etc, 1 wich the soul is to be born

7 Ayuh prescubes the duration of life that a sout
1 has to live 1n a paticular state of existence
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8 Gotra determines the birth of a soul in a higher
of lower soclal status,

These karmas comttne the karmic body which b
mod:trdvilhtb::odthmogbwtlucnrtaofm
ducing Hts fate results tllIth
(hﬂymtunyandduuuytdvhm the soul attains
perfection or Moksha

God and Moksha

When the soat Is  free from all karmas t becomes
pm'clndntnlmfnﬂdlvhﬂtymGodbood He becomes
devoid of all blenilshes and free from birth

and death.  He bas Infinkte knowledge, Infintte percep-
tion, Infinite power and Influite bl He can not be
pereeived by the senses and He b said o reside &t
the summit of the Universe. This dogmatical assertion
is strengthened by the way In which the prople tafk of
God They always referto Him a5, One whols
above! polnting to the sky He bas nothtng 1o do with
the world apd He fs only an Ideal for the other fivas 10
agpire to. He b also caBed by the name of Siddhs
one who has eccomplished  Attalnment of the soul's
perfection B the attaiment of Moksha, This s the
conception of God or Paramatma sccording to Jatatem
Though Jalntsm and Shankam sgice [o malotalaing the
o mate identity of livatma snd Pamsmatma, yet the
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Jaina 1deal of Parmatma with mfinite qualiues will be
found to differ from Sankara’s ideal of Nirguna Brah-
man But Ramanuja 1s one with the Jama system mn
his conception of God with infimite qualities, There 1s
no coming back of the Paramatma ( Liberated Soul )
to the mundane world again because a Perfect Being
cannot become mperfect and hence the theory of
Avatar according to which God 1s said to be born 1n
flesh and blood 1s not accepted by the Jamas Existence
in Moksha or Nirvana has a beginning but no  end,

whereas the mundane existence of the imperfect soul
has no beginning but can have an end.

Moksha Marga: The Way to Liberation

The way to Moksha 1s sald to consist of Right
Faith, Right Knowledge and Right Conduct. Right
Faith 1s the undoubted faith in the nature of the seven
Tattvas which are 1, Soul, 2 Non soul, 8. Asrava (the
way by which karmas flow nto the soul), 4. Bandha
(bondage of the soul with karmas), 5 Samvara (stop
ping of the milow of the karmas), 6, Nirara ( the
destruction of karmas ) and 7. Moksha ( freedom
from all karmas ). Right knowledge is the correct un-
derstanding of the nature of these Tattvas and Right
Conduct 1s defined as living according to the rules of
conduct laid down in the sacred books The rules of
conduct are of two kinds, (1) those prescribed for the
laymen and ( 2 ) those prescribed for the ascetics.
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Jama Logic

]

The Juna Darshana Is precrainently o system hased
on Logle. No statement, from whatever soarce R
night come, will be accepted by a seeker after Trath
anless It Is tested on the touch—stone of Logic. Tbe
anthor of this book examfnes Jalna Logic under the
following heads, Lakshana, Pramana Naya, Sapts
bhang! and Nikshepa

Ia between the sections denling on Saptabhang!
and Nikshepa, be has introduced two sectlons o7
Ahimsa and on Caste, evidenty to show that, 23
Saptabhangl emphashes the equality of all dharmas,
Abimsa emphastses the equality of ofl Jivas and Caste
emphasises the equality gf all cestes and the brother
hood of afl mankind,

1 Lakshana Is defined as the differentiating charac
teristic of a substance.

[l Pramanais Proof or amthority It Isof two
kinds, Pratyaksha Pramana ( dect apprehenalon  of
reality) and Parcksia Pramana (indirect apprehension
of reality) The five kinds of knowledge Mad Spurta,
Avadhl, Manalrparyaya and hevala are said to be
Pramanas. Of thesc Matl Jnana ( knowledge obtafned
through sense perception and memory ) and Sruts
Jnana ( knowledge obtained through books, siges, pk-
tures ek. ) form Paroksha Pramans, Avadhl Joana
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clatrvoyant know ledge of things and events in distant
places and in distant times, ether past or future Y
Manah-Paryaya ( tclepathic knowledge which enables
one to read the minds of others ) and Kevala Jnana
( Omniscient knowledge ) form Pratyaksha Pramana

Il Naya is a means of understanding reality from

a particular pomt of view  There are seven differem
Nayas —

1 Naigama-Naya Any part of a sertes of quahties
or actions 1s taken to represent the whole. A man is
seen packing things and when asked, “What are you
domng 9", he replies, ““l am going to Delln”. He 1s not

actually gomg then but 1t is the purpose for which hes
packing the things

2 Samgraha-Naya 1s the class view The name

rose refers to the whole class of flowers known by
that name

3 Vyavahara-Naya 1s to study things under the

several species constituting a genus, e. g. studying the
six dravyas separately

4 Ruusutra-Naya 1s te study the nature of a thng

at the present mathematical moment e g *lt 15 very
cold now

; bhﬂbdﬁl“‘l-‘:\ya refers to the use of words haying
difterent meanings due to differences in gender, number
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etc, used (o Indicats one and the same objecte g
the wordy, dara ( masculine ) bharys ( feminine ) and
kalatra ( neuter ) having diff rent meanings dee to dif
ferences in gender 1efer 1o wifc

& SumabhirudirNoya refes to synonyms which
thovgh Interpreted may refer to the same idemtical thirg
It is the diff of terms according to thelr roots
¢ g the terms findre “Shikn’ and ‘Purondsra? [mply
topectively the presperats e powuful  and the

destroyer of the cluzs of encmies but refer to one and
the same person

7  Evambhute-Naya rcfers to m partienlar action
ot capacily of a thing, at the time of speaking ¢ ¢ the
term gan (cow) meams an antmal I motlon when
the cow ks actally going at that Ume.

Of these seven Nayas the first four are called Artha
Nayas a3 they deal with obfects of kr owhedge and the
remaining three are called S mbda Nayas In es much as
they are toncermed with the terms and  their meanings.
According to another classHication the first three come
uoder Dravya Naya (the subitantive aspect ) und the
other four come  uader Paryaya Naya (the sspeet of
change or modification)

IV Sysdvada or S ptabhang (seve modes ©f
prachcaton) 1 the crown of Juna Logh The )u‘h:h‘"
uadertood the complex natore of reality T
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the reality cannot be understood unless 1t s studied
vanous aspects Every object can be spoken of
th in the affirmative and the nagative How can
z make (wo contradictory statements both true of
1 object ? The answer s the nature of the object
such. As a thing has several assertions and relations
sveral predications are necessary Is this 1dol made
f marble or white clay ? If it is the one, itis not
he other Was Alexander a Greek ora Roman !
He was a Greek and not a Roman These statements
exhibit the possibility of predicating affirmation and
negation of the same thing Is and 1s not can signifi-
cantly refer to the same object But the pomt of view
is different 1n each case. When a subject has two
predicates, no one predicate alone can monopolise the
subject to itself. The aspect left out by this predicate
can very well be expressed by the other predicate
No predicate can be absolutely true excluding other
predications about a particular subject, hence the
necessity for qualified assertions about any object.

These qualified or conditional assertions are primanly
two, affirmation and negation

1 In some respects X 1s.

2 ln some respects X 1s not

As these two aspects are found nherent in the
same thing, we can say
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3 Insome respects X s and in some other 15
pects X i not.
s i

In this propositron we gre speaking ,o[ 9, dﬂ:ﬁ »
its twa aspects which are Inherent hmdapmdvtd
the thring Axt}mt}:noprcdknrcr’rkhmw"’
tbesz tyo aspects conjoinly, we are mable to desctbe
the thing  This fact s expressed in the fourth modt
of predication

4 In some respects X ts indescnbable

We may qualfy this proposition by each of the
first three predicates.  Then we will have the last three
modes of predication which are

5 In some respects X Is, though indescribable

6 lnwmrupcm)(n]noi,tbovghhm‘mﬁbibk-

7 lInsome respects X is and o some other res-

pects X ks not chough indescribable

In Sansktit these seven modes of predication are
cnl

1 Syadasti

2 Syannastt
3. Syudastinast/ cha
1 Sysdavktavya
5 Sysdasti avaktavys
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6  Syannasu avaktavya
7 Syadastinasti avaktavya

These seven modes of predication are usually illus-
trated with reference to some object such as a Jar or
Ghata  Whether it should have an affirmative pre-
dicate or negative one depends respectively on two
groups of four aspects -Svarupa (its own form), Sva-
dravya (its own matter), Svakshetra (its own place) and
Svakala (its own time), leading to affirmation and
Pararupa (alien form), Paradravya (alien matter), Para
kshetra (alien place) and Parakala (alien time)bringing
in negation to the jar

1 Now what 1s its own form, Svarupa ? The word
jar mvanably implies certain definte attributes of a
particular object designatad bv the term. These essential
attributes connoted by the term Jar will be its Svarupa,
The attributes of any other object implied by any other
term will be 1ts Pararupa, ahen to the jar If existence
is predicated of the Jar both from its own form as well
as from that of an alien thing like cloth (pata) then the
jar will lose its distinctive character and become one
with the cloth [f on the other hand non-existence 1
predicated from 1ts own form as from alien nature then

there will be no Jar at all, Neither of these results stands
to reason

2 Whatsits  own matter, Svadravya ? Clay 1s
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its own matter and gold fs alien matter The Jar is made
of clay and it 5 not made of gold

3 Whatislts own place or Svakshetn 7 The
ground where the Jar 11 found s fts own place Sva-
kshetra and every other ploce s fts Parakshetra

4 What b its own time of Svakala ? The Svalala
of the Jar Is the duration of the time I which it exdste
wtact, hts pest when It wis a mass of clay and its futore
when it will be a heap of broken shells will be its
Parakala

Thus a thing {3 aflicmed in it fout fold sclf-relation
form, matter place and time and i dented In 1ts four
fold alien relation

Now the Svarupa cte, are determined with reference
to the four-fold other relation of Pararupa etc The
self-relation apart from the other relation has no mean-
ing The essential ratare of a thing not  only tmplies its
Svarupa but diff. it from Parmrupa. [n experi-
cnce we oot only perceive a thing but percelve it as dis-
tinct frons other théngs. A Jar is seen not merely as a Jar
bat s o thing disdnct from a cloth lying by its side.
Without this distinction there can be no perception of
the Jat at afl. The very process of sdf-assertion Imaples
differentlation from non-self  Aatf hoplies self-asmertio
Nastl (mplles aben exclusion A thing not only asserts
s own individushty, but also  decards anything alien
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to 1t. It 15 this element of discarding that everything
must have m order to be real that entitles it to have
the negative predicate Instead of leading to a confusion
this element of differentiation 1s the only basis for selt-
assertion of a thing  Astt and Nasti, assertion and
exclusion, are malienably present in the same thing

Wherever there 1s Astt, there 1s Nast! and wherever
there 1s Nast: there 1s Astt also

The primary modes of predication are three, Syad-
asti; Syannasttand Syadavaktavya The other tour
are obtained by combining these three.

Now according to the Samkhya philosphy every-
thing 1s real and therefore exists ~ According to bud-
dhism everything 1s momentary and unreal Both these
views are rejected by the Jamas as extremes The
former 1s true according to the principle of Dravyar-
thika Naya while the latter 15 true according to Parya-
yarthika Naya Hence each is true mits own way and
1s not true absolutely  Agamn reality 1s indescribable
according to the Vedantins who emphasise the anirva-
chaniya aspect of reality Even this 1s only partially

true, for otherwise even this predication, that reality 1s
describable will be impossible

The same seven modes of predication may be ob-
tamed 1 the case of the following pairs of attributes,
eternal and changing, one and many, umversal and
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particular etc.  These pairs of opposites can very v
be predicated of reality and there may yiekd the otha
dertvative modes of predication Thas  pracucall
every attribate by being afffrmed and dented acconn
to different aspects may bring about scven fudam't"“!
propositions true of the real

V  Nrkshepa fs the consideration of a thing ®
four aspects, Nama, Sthapane Drovya and Bhava.

Natrs Nikshepa—Giving a name to a thing wikE
does not possess the quakities comnoted by the neme
c. g to call a person  Blimasena even though he Y
be vary weak In body and cowardly at heart

S Nrkshepa—R ing ® thing by &
fmage, picinre o symbol

Dravys Nikshepa—Attribating & name to an ob
Ject which does not possess the qualities connoted by
the rame now, bat which postessed ther fo the past
or might possess them tn the foture. e ¢ to call 2
retired Commander as Commander or to call the Crown
prince as King

Bhava Nikshepa,—Giving & thing a pame coano-
ting the attributes  possessed by the obect at present
e g soldier considered os®uch when he Is actoally
tghting
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Jainism and the other Indian Darshanas.

According to Jamism Jiva is established as a real
entity  But the Charvakas do not accept this as they
tecognise no proof except Pratysksha which 1s
based on the senses iIn Nyaya Philosophy the
wdentity of a quality and the possessor of that quality
1s never recognised, but in the Jama system Jnana and
Darshana are not only the qualities of Jiva, but are
dentical with it The Jamna verw that Jiva 1sformless
1s contrary to the views held by Kumarila Bhatta and
also of Charvaka who does not tecognise anything
that cannot be perceived by the senses. According to
the Samkhya philosophy, the Purusha { corresponding
to the Jiva of the Jamnas )1s always udasma inactive
and 1s orly a passive spectator but in the Jama system
the Jiva 1s an active agent The Samkhya system
which 1s Ninshvara (Godless) 1s similar to Jainism :and
Buddhism mn therr opposition to the Vedic saenfices

The Jama view that Jiva 1s Bhokta (enjoyer) tefutes
the doctrine of the Buddhist philosophy that an agent
does never enjoy the fruits of Karmas The doctrne
that the Jiva 1s co-extensive with the bedy it occupres,
refutes the views of the Nyaya, Mimamsa and Samkhya
systems, The Jaina view that the Jiva1sn Samsara

refutes Sadashw, that it 1s Siddha refutes Bhatta and
Charvaka-and that it hasan upward motion Tefutes
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the view of all other philosphers, Samsara for te
Vedantin s the manifestation of a single self Brahmsr
and Moksha ts the merging of the self in the Absolo®
and ths losing Ks individoality  For the Jainas Inboftt
mumber of Jivas, esch baving its own paryayas, const
tite the Samsara, The Jaina conception of Moksb
according to which the Jiva becomes pure and perfed
and does not lose its Satbhava  substantlal realtty B
contraty to the Puddhist velw of Nirvana as the snor
Hiation of the self The atomic stmcture of the umivers
¥ accepted not only by the Jaines but aho by te
Nyayu and the Vaisheshlka schools.

Jainism and Western Thought.

Jainism Is a dymamk realism and it will be lateres
tmg to note that wome of its doctrines are mmdar 10
the vicws held by the philospobers in the west, espect
ally those belonging to the Realistic School. The
Jatna conception of Drmvya Guna and Paryaya (st
stance qualiths and modifications) Is approxmately
ymilar to Splnoza s view of substance, attributes and
modes. Spiooza wes the tenn Maribute™ with #
technical meaning bat in Jains | metaphysics it means
qualites.  Hegel kad » conception  of reafity dtmifsr
to the Jarna conception of Dravya, Satta and Dravys
arc onc aod the samc a3 Hegel maintatned, Thing
mitself and experrence are not absolutely dininct,
Dravyas et to facts of expenence and Satta refers
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to existence or reahty The French philosopher Bergson
also recogmsed substance as a permanent thing
existing throngh change Darshana and Jnana (percep-
ton and knowledge) may be said to be analogous to
Kant's conception of senzibility and understanding
Space and Time are real entities according to Jaimsm.
Time helps to produce changes in substances Bergson
regards Time as the instrument of creative evolution,
The European mathematicians Cantor, Peano and Frege
have accepted the reality of Space and Time The
Enghsh Philosopher and Realist Bertrand Russell 1s also
of the opinion that Time 1s a reality and not a form of
experience. The Jaas say that Time s urdhva-pra
chaya, unilateral and in the language of mathematical
philosophy Time 1s mono-dimentional. To sum up the
modera realists admit the doctrines that Time is real
and 1s made up of instants or moments, Space Is real
and 1s made up of points and the physical world 1s
real and 1s made up of atoms  Agamn, Hegel’s asser-

ton that affirmation and negation are 1dentical, 1s simi-

lar to the predications of  Asti and Nasti in Sapta-
bhangi

Jamism and Modern Science

It a student of science were to read the Jamna meta-
physics he would be suiprised to note that several of
the modern scientific notions and discoveries weére
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already knownto the Jalna philosophers who Hved centas
ties before the Christlan e, The eternity of the saf
verse, the Indestructibibty of matter the cenception of
the altimate atom and the realives of Space and Time
are all facts recognised by modern science.  The Jalo
des of sukshmackendriya Jvas, suhie-cnesensed
befngs, corresponds to the sciendfic view of microsco-
ph organisms,  The mualyshs of sense quabtics s as
riante &y that of modem psychology and the division
of artancous semutian into dght varkethes fs fn keeplng
with modern sclendfic achievement. That plawta live
take ord assimilate food, breathe and are amenable to
the sense of touch are now proyed and screntfically
amblished by the great Indian sciettist Dr  Bose.
SowldhnmapmduaofAhmlmthpmdlndu‘Y
when molecules sutke sgainst ope another This veis
s held by the moder sclence also The funcrlon of
Adbarm Dravya corresponds to Newton 4 theoty of
gravitation ann Newton s distinction  berween relative
wad absolite time ta also stmilar to the Jaina view
Like the  Jainas the Egropean Mathematiciany sio
nscepe the reality of Thue aod Spece

Jainiem and Ahimea

Alumsa i the comer stoae of Jaim Ethics. Abimss
n the negation of Himsa, Whar & Himsa § Srimaed
Umzewam  says sy far
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Hurting any of the vitalities of a hving bemg through the
passions of anger, pride, decerpt and greed 1s himsa or
ijury.  When we harbour an ewil thought agmst anv
lving beng, we. first commit himsa ta ouselves When
we speak a harsh word or do a cruel deed we do
injury to others and to ourselves alsa  The greatest
help that we can easilv do to other lives is not to hurt
them or kill them, smce no living being desires pain or
death. Al the hving be.ngs are intrmsically equal and
are sacred in as much as everv one of them however
minute 1t might be 1s potentially divine  In this con-
nection an incident 1n the ife of Gibbon, the greatest
historran of “The Rise and Fall of the Roman Empire”
is worth noting here  One of Ius friends took hmm one
day to see St Paul’s Cathedral  The friend showed
Gibbon every portion of the bwlding, 1its beauty and
grandenr  Gubbon was greatly pleased to see the
wonderful architecture While. coming down from the

bulding they both sat for a while on a step to take
rest  The triend asked Gibbon, “How do vou hke
this temple of God ? Is 1t not magnificent ?°  The
great histonian replied, ¢ Magnificent ndeed but in no
way more magnificent than this temple of God (pomnt-
ing to an ant that"was craw ling on the step near therr
feet) in wihich He hves, breathes and moves”. All the
great men,of the world. and all the great religion

uphold the, divimity of Sow. When this divinity ix
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developed in a soul 1t gulns e mysterions spititual powet
which mukes the smroundings calm and pescefd
Even wild arimals forget thelr crvel mature and Be dos e
before him as tame animals. The lives of Salnt Franch
of Assisi and of Abddla Hala of Bagdad gve®
very Interesting Information @3 to how animals and
birds, both wild s well ss mikd, responded to thelr
calls and obeyed them. The saintsaddressed the antmals
and birds as “Brothers and  Shiters®” and rreated them
with love

Man s o rght  to cut short the life of a cres
tare and thas retard fts spiritcal progress. Every soak
1 bom according to its own kermas and It must be
alowed to work ot Its own salvation If pomibke
we can help other living beings but in no  way hinder
them Man Is under the Impression that he s the lord
of the cruﬂon and hence does ot hcsiut: to destroy
bfe b ey Himsa s g hed for
the following purposes. 1 For the ﬂkt of food.
2. For sport or fun. 8 For fashfon, 4 For propitiating
deittes,

1 Killing for the sake of food The stnctore of
the body of man, his 1ceth and bis digestive organs
cheatly show (hat man s » frugivorons apimal and sot
& carnivorous one Even from the pofnt of view of
health, vigour, strengh and powes of endurance the
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vegetanan diet 1s considered to be far superior to meat

diet.  So killing for the sake of food 1s Lnnecessary
and unwarranted

2 Kiling forsport or tun. Some pecple take
delight in shooting not only wild amimals but also
harmless and innocent animals and birds If the hunters
imagine themselves to be in the place of the hunted ones
and retlect serioucly on what they are doing they will
come to know the miserable condition of the mnocent
victime ~ There are several mstances of people who,
on seeing the agony ot the ammals they had shot had
to shed tears and swear not to hurt any more any living
being nor to taste flesh diet  The lives of the Duch-

ess of Hamilton of Ergland and of Thoreau of America
may be read for further elucidation on the point

3 Killing for the sake of fashion Nowadays 1t
has become a common thing to see in  almost every
town people using purses made of cat’s skin, shoes and
belts made of cobra skins, fountam pen holders made
of lizard skins and ladies adorning themselves with
feathers and seal-skins Is this really a mark of cvili-
sation 1 The abongmal tribes hving in jungles also
take delight n weanng skins and feathers Why call
them as barbanans and ourselves as cnilised people

aIL Killing in order to propitiate deities. There 1s

:“be 1ef among certamn people that some gods and god
esses are fond of sacnfices of animals such as goats,



buffalocs, pigs, lowls etc,  The belwd s due to tere
honoored superstition and fear  This kind of sacrHie
b generally offered by low clmss prophe  Theyare
tempted to offer the naciifice In the hope that ne
calamity might occur in the fature that » thunks-offering
should be given in retomn for getting a son or somé
fortune, and that any of thefr  near and Cear relations
suffering from epidemics ke cholera, smallpox et
may be cored.  Fortrme or misfortune, children o5 0o
children, calamity or no calamity are entircly doc o
ofic s own kammas. Dbeases are entirely due to ushest
thy surroundings, unclean habits, carcless and onbysie
ntc way of living of the people.  There B no meanimg
1 attributing these to gods and goddeses and kA1
mnocent and helpless aninmls and birds.

We also commit hfma 1 intentionally 2, In doing
our hotse hold dudes 3 I carryl g on otrr profession
and 4 o frghting our enemics. The layman or the bouse
holder #s probibited from doing any ‘Himsa' whh»
deliberate i tention  The othar thiee Linds of *Hiwss
mast be as keas @3 possble, The ascetices should abstam
from all kinds of Hrmsa

[t 15 safd that the Jalnas have caried -the doctrme
of Ahimsa to hs fogica] conclnslon and hence It bs not
possble to practse it. Vhis is only a mis-conception.
Nothtog b difficolt  for & man If he has oaly
the will to dot Mahatma Gandhi, the grestest per-
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sonality of this age 1s the most prominent proof of the

possibility of practising Ahimsa as taught by Jainism
and that too with wonderfal success

In order to make the practice of Alimsa easy the
Jana Scriptures enjoin that the follower of Alumsa
should have control of speech, control of mind, care
fulness in walking, care m hfting up and laying down
things and should thcroughly examine his food and
dnnk before takng them  Also he should avoid tying
up, beating, mitilating or overloading amimals or human

tengs and witholding food or dnnk from them due

to anger or carelessness. Burddhism also preaches

Ahimsa but 1ts followers have taken to flesh eating for
some reason or otter Unlike the Buddhists, the
Janas hold an  uncompromising attitude. No Jamna
allowed to take flesh or commit lumsa for any reason

Some people argue that the kiling of zmimals and
birds 1s necessary in order to check their increase n
number so that they may not be a menace to us. This
15 only a fanciful excuse We need not worry oursel-
ves regarding the increase of animals and birds. There
15 what 15 called the Balance of Nature working always.
Every man 1s expected to live as harnlessly as
possible helpmg those around him according to his

means and power, and be a friend of all and enemy
ot none.
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Jainism and the Caste System

The caste syster based on birth [s pecahar to Indta.
It s & positive hindrance to the progress of the s
society Hindatsm recogatecs four astes based on ik
namely Bralmin ( priest ), Kshaulya ( warror ), Vir
shys ( merchant } and Shodra ( servant ) Jaintsm does
ot recognise any of these castes as based on birth. In
Jalna books these words are used only to show the
professions which these people follow Al men are equel
by birth  They differ only o regards the avocatioss
they follow A chandals or Hasffan H ke s a follow
e of Abimsa and  has right fatth In the doctrines of
Jainlsm & far sopedor to o deva who has no fafth
Every person b at liberty o follow any profession ie
lces or ks fit to take ap provided 1t Is free from bimss-
It Is no exaggeration to say that Mahatue Gondhi bas
given » deathrblow to the caste system in India by
roudmu'ptbccon’dmmn(dn depressed people,

ppeakng to the enlightened members of dre soctery
.ndbyncmnl'ly Iving In the midst of Hasfjana and
working for thetr welfare and amehoration. According
to Jatabso & Samyakdrisht] or fight bekever shonld be
free from the pride of caste.

Is Jainism a Nastika System 7

Juntsm Boddbism and  Charvaka System arc guid

_!abt.on-\"ed-c systems, 81 they do ot eccept the
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authority of the Vedas  For that reason they are also
dubbed as nastika schools of thought. This 1s only 2
misnomer According to an accepted defimtion, a
nastika system 1s one which does not beleve in Atma,
Moksha and Moksha-Marga. If this criterion is ado
pted then the Charvaka alone will come under this
classthication  One who studies Jaimsm and the other
Indian system will see an important underlymng com-
mon ground between these systems. It can be said
that the creation theory, as known to the Semitic reh-
gions, 1s not accepted by any of the Indian systems of
philosophy ~ Kapila the propounder of the Samkhya
system openly ridicules the creation theory and con-
tends that it 1s quite impossible and untenable asa
metaphysical doctrine  Patanjali (Yoga) speaks of an
Ishwara who 1s not a creator but who 1s only a moral
wdeal for the other purushas Vadantism does not
recoginse the doctrine of creation  Sankara comp-

letelv throws overboard the Vedic account of creation

as purely a vyavaharic ficuon Mimamsa sumilarly

rejects the doctrine and does not recogmise any creator

or the possibility of creation  The strongest and the

most logical condemnatuon of the creation theory 1s
found in the Mimansa system which is perhaps the
most orthodox of the Hindu Darshanas in as much as
1t emphasises the authonty of the Vedas to be supreme.
The Vedas according to them is eternal and apua-
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rushepa  The only Vedic Darshanas which prise
Sfacle oppear to recognhe the doamme of creationare
the Nyaya and the Valsheshika schools. Even accor
1ding to them the altimate principles of souls and stoms
me considered to be ctermal and uncreated The work
of the Creator Is merely to baild up the bodics for the
fvas or souls according to thelr merits or demems.
The Jalna view does oot amount to anythiog mote
than what s afready contained jo the Vedic Darsharms.
1f Jaina Darshana s condemned os nastka for the
simple reason of rejecting the doctrine of creation the
the title would be applicable to every Hindu Vede
Darshana with equal justification.
Jainlsm as a solation to some modarn problems
Soctal imequality and economic distress are the two
great problems  that agitate the minds of oo leaders
now Soclal mequality based on binth or {hsocisd
status and economic distress due to Insutficiency of
food, clothing shelter; and funds to meet other dom-
estle functions are the reason for the mass anrest and
rebellion. Can the principles of Jalnbm  offer any
solution to solve the dilficulties P Yex. It hus enjoimed
s fallowers to parctise the following twelve vratas or
Yows.
1 Ahimsa—Abstinence {rom injury
2 Satya—Truthfolness
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Asteya—-Abstinence from stealing

Brahmacharya—Chastity

Pangraha panmana~Limung the possession.

Digvrata-Taking a hfe-long vow to hmit

worldly activity upto certain boundaries 1n all
the ten directions

Deshavrata=Taking a vow to hmit worldly
activity for a shorter period of tme.

Anarthadanda vrata-Taking a vow not to

commit sins like speaking 1ll of others, prea-

ching of sinful deeds, giving objects of offence
reading or heaing bad book

Samayika-Contemplating on the self at fixzd
hours every day

Proshadhopavasa—Fasung on four days m a

month, on the 8th and the 14th of the bright
halt and the dark half of every month

Bhoga Upabhoga-parimana Limiting the use
of things which can be enjoyed only once
like food, dm k etc , and of things which can

be enjoyed agam and agamn such as dress,
cushion, umbrella etc

Atthi-samvibhaga Taking a vow to feed an

ascetit, a righteous house-holder or an afflic-

ted, pdor and hungry person before taking
his food

<
4
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Of these twelve yows we shall stody the pumbers
1,6,6, and 7 which are relzvant for cur purpose.

Ahimsa, Thisbs based on the fact that ol Ives
are sacred and ol have a right to bve and warch o
the path of evohiton All men are equal to whicherer
country, race, colour or creed they might belosd-
Thete can be no social Ineqmality and no fnfertodty o
saperfority complex amoog them. Through Alimsa:
Mabatma Gaadhi s not only galned political freedom
for the coantry but he has gone a great way to gt
the sodal knequality removed

Parigraha~parimena  Jalnism teoches that every
man shookd have a lmht for his possessions. As 2
necesary corollary it follows that he should fix a kmit
fot the acquisition of hs wealth. Aher reaching that
limit be should retire and give room for others to earm.
For example H a lawyer retres from his proffcmton after
acquiring the wealth which Le bas foeed for kmself be
will be creatng chances ro his juniors to take his place
and carm  Similady the business peophe abo shoukd
do. If people understand the significance of this vov
and follow 1t closely the unequal distribeton of weakh
can be gracuall d. A ding to the Jaina
Eshics It is said that to0 much of wordly actvity end
too mruch of atachment for worldly things will lead 2
soul to hell
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I -
Digvrata and Deshavrata  Limiting ond’s activities

b]
i all directions for the whole life time and limiting one’s
actvities within certain boundaries for a limited time.

These are not merely teligious vows They are of
much economical importance A person who practises
these vows has to depend upon things of his own

place or village or lirited area  He cannot send for
things from outside, nor send out things from his place.

He has to depend upon his own people In a village if
the majonity of the people begin to practise this vov,
the village, out of necessity, has to become a sell
supportirg umit and the people would feel self-conten-
ted and self sufficient  Tle advice of Mahatma Gan-
dhi to boycot foreign goods was perhaps based upon
this vow, fully conversant of Jama vows, as he was.
This 1s not a difficult vow to practise  Even to

day we find in South India some wvillage where the

Janas depend entirely on therr own village products
and manufactured things

It is further enjomed that the gift of lood, ot
medicine, of learning, and of protection should be
given to the deserving and to the needy If these vows
are stnctly  followed on a wide scale without any
transgressions, social inequality and economic distress

will soon vamish and all people will have enough food,
clothing, shelter and comfort.

JAINAM JAYATU SHASANAM
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NOTES.

PAGE 1 LINE 4. @afd@ Bhagawan Mahavira, When
the Tirthamkara was a child, two Charana Munls, Jayanta
and Vijaya, who had philosophical doubts, paida visit to
the Lord  When they saw the Divine Child, all their doubts
were cleared and they called Him, Sanmati,

PAGE 2 LINE, 2 @ 51@ Four kinds of Wfe prin-
ciples are Indriya (senses), Bala (strength), Ayu (duration of
life ) and Svasochhvasa ( Respiration ) These four pranas
become ten when the details are taken into consideration
The senses are five viz, touch, taste, sound, smell and sight
Strength 15 of three kinds viz , of mind, speech and bedy The

five senses, the three kinds  of strength, age and respiration
form the ten pranas

PAGE 2 LINE 16 syiwwar Upayoga is defined as
the manifestation of consclousness through Knowledge and
Perception, Jnana and Darshana It 1s the charactenstic of
Atma and not of Praknti which is by nature nonsentient

PAGE 3 LINE 3 =qf8 Formlessness The Jiva
is formless since it has no colour, taste, smell and
touch It is not the respltant or the combinatlon of earth,
water, fire and awr as these are devoid of consiousness, where
as a Jivais found to be having consclousness A child on
the very day of its birth, manifests its deslre for drinking its
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mother's midk  This deskebs due to pratyabhfna which
% spain doc to Smarmma,  Smecsms B the rememberancy of
»n object, whereas Pratyablifnana & the recognikion of sn
oblect by observing ty special characteriatics.  The axdstence
of the spirtts soch a5 Bhuts and Phackes gocs to carmblieh
the exitence of Atwa and My immoraltty  Accordiog &
the realtstic point of vicw Jva s without form  beosmse the
five kinds of colour end taste, two kinds of rmell and eight
kinds of tonch are not present tn b But according to the
ordirary potnt of view Rt s form throngh the bondage of
karmas,

PAGE & LINE t W& According to the ordinary
potnt of view Jiva ts the doer of pudgela kemmes Bot
sccording to Shuddha nischurya nays { pure realistic poimt of
view ) th Jiva bs the agent of pure feeliogs while sccordiog
wtdnddlumchy-ny-(m:rahsﬁ:m)hhﬂ
camse of Impure feclings Iike attachmrent, sversion et

PAGE A LINE 5. &rtg—sfoimpes Jiva Is coensiy
wih the body kt occuples

PAGE 6 LINE s wWrstf According to the ordmary
point of view the  Jiva experkences the rawks of o ous
g00d or bad ections.  According to the reabutic point of
Hew the Jiva has the axperfence of i consclows mate.

PAGE 6 LINE 1o wg wwfomwned The Jiva ;:

to oam sbout in Sumsara or worldly exdstesce,  The bk
bondeg h of four kinds Prakrtl Pradesha Sthitl aoed Amybh-
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aga  Prakny Bandrxa refers to the nature or kinds of karma
binding a soul  Pradesha Bandha 1s the bondage of the mass
of Karma  Sthiti 1s the duration of the bondage Anubhaga
refers to the intensity of the bondage whether mild, mediocre
orintense When the soul is rid of all bondage, It rises up to
the summit of the world  Samsarn Yivas are souls bound by
karmas  When they die and when they have to take new
births they are said to have movements n directions, exclud-
ing vidisas. They can move along the cardinal points and

upand down These are called the ATAFTAT the ladder

Paths Jivas are classified under two heads, Samsan and
Mukta, the unliberated and the liberated

PAGE 6 LINE 19 <qém S19a™ Fourteen classes
of pvas Samsan Jivas are divided into two classes Sthavara
and Trasa  Sthavara Jivas have on]y one sense
Viz the sense of touch  For example earth, water, fire, air
and \egetables have one sense only They are agam ether
Bross or very subtle (Invisible) Each of these 1s again divided
into two classes Paryapta ( developed ) and Aparyapta
(undeveloped ) Trasa nvas are of five kinds, those having
two, three, four, five senses such as worm ant, bee and man
respectively, and those having five senses and mind Each
of those 15 agan dinided into two classes, Paryapta ( deve-

loped) and Aparyapta ( undeveloped ) Thus we have on
the whole tourteen classes of jivas or souls

FIRT AW Fourteen Marganasthanas or conditions

in which hiv §
(3) Kaval (‘f)are ound  They are (1) Gau (2) Indriya

{8) Samyama (;))gaD(s) Veda (6) Kashaya (7) Jnana

arsh 10) Lesh
(12) Samyaktva (13) ;Sa:‘:? 2”‘)) A;Sar;a (11} Bhavya
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NTE—IWOH Foortern stages of pirital development
They are

(1) RN In the first stage 8 person hat no beltef b
the true doctrines

(2) ONWN Thts s stwge of transition. A persos
who lotes troe belief and  comes to entertaln false doctrines
passes through this stage,

(8) M08 A peryon in this stape has tree and false beicl
n n mixed way

(4) WoTS WU A person who bs kn thly stepe hes
fahh in the true doctrines and hes control over excesstve
Pasdoms but he b oeable to comrol the moderste of
sltght degrees of sage ete.

(5) SN A peson who s W thh siage W
able to control moderate degreas of paselons and smcceeds
in baving greater self-control than those In the fourth stage,

(6) WAM—d¥T A person has all pomsible control
over self and begins to refrain wom Moy  falsthood,
theft, lost and  destre for worldly possessions.

(7) OPO—HAE I thia  sisee the tendency 10
be mtached to outer thinga bs thoronghly cvercome.  There B
perfect self control mnd spirkml strength % finnly  cxtablished
Munsh-peryeyslnana {tebepachic knowledge of other s arind)
sppeary only 1w person who has reached this stege.

(8) TN A penon Ity sage may be
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tlther on the path of annihilatiaf ar on that of pacitication
of Karmas

(9) wfrgfaswm Equipped with Shukla Dhyans, @

Person in this stage destroys the gressér forms of desires and
impulses of the soui

(10) gewatazwm 1n this stage, the gfoss and subtle

desires may erther be tooted out or suppressed

(11) 399t $IT  Dye to the suppression of Karfias,
d person in this stagé gets spiritual peace

(12) & FE  In thes stage all the passions are
dtstroyed

(13) @9 FFay A person in this stage attains omni-

scient kriowledge. But he has the activities of the mind,
speech and body

(14) 9907 ¥ad I ¢his stage yoga { activity ) dis.
appears and after that the Siddha state 15 achieved

PAGE 6 LINE 22 fage Siddha hood or Godhood

grﬁ*‘R\zs.trauht of bodys speech and find, &F&TE
Carefulness,

.
T Observance of the ten kinds of exeellent virtties

TS Twelve kinds of reflections.

YFeagea Conquenn

@ the twentytwo kinds of troubles,
Hifey Conduct.
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PAGE 7 LINE 1 W@ &Y Six kinds of external
Justerities, TENCET  Spy kinds of brtenal  mmterition
Y€ ™ i pure medkation on the trre nature of realiy

When the cight kinds of Kanmas binding a Jva are dest
Toyed & becomes & Siddbe possessing eight Infinke qualies,
Tt 14 olightly less than the fimal body from which h got Iibars
thon and Is etemal I Ms exsentinl character  k gors op to
th st of Loka and there remain stationsry  The ekt
kinds of kmmans are 1 fasnaverswiys which obscores
knowhedge of a Jva, 2. D nkewevareniye which obscores
theperceptfon 8 M he [pa which fnfetmates Jhas and
makes them wnable to distiagutsh right from wrong 4 At

ya-that produces cbstacles In the way of  Jrvas action
S5 V da iye which canses patm or pheasr for  soul 6 Aye-
Rarma which determines the sge of  Jva Ina panaik
body 7 Nema Karma bs that which determimes the shape,
colour ete, of the body I which a flva to be bom,
8 G tra Kerme ks that which brings sbout the birth of u
val a kigh or low socia] statws.

PAGE 9 LINE. 12, ®f ®ref Karmas and No
karmas, Karmes have alresdy been explaised. Nokarmas are
defnred 23 kmmey which help th  soul to experfence the
reslt of the kermas,

PAGE 9 LINE 16, W @ Dhurma  Dhysas o
Righteons cma:.mﬁon. mdShand]w-nu Puce
1s of four kiwdst—

(1) wmiyay Coutcnvhﬁu- on the teachinge of dre
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Athat, (2) qa@ERT Contemplation on how the universal
wrong behef, knowledge and conduct of the people can be
removed, (3) faawfasa Contemplation on the fruition of
the eight kinds of karmas  (4) aramfagd  Contemplation

on the nature and constitution of the Umverse. T <
is also of four vaneties (1) gaaafaaea =X Meditation of
the Self, anconsclously allowing its different attnbutes to

replace one another (2) UFAIATEAITIX Meditation on
one aspect of the Self without changing the particular
aspect  (3) qeniwmmiqad Deep meditation of the Self in
the Sayega Kevali Gunasthana when there fs very subtle

Activity of the body  (3) agmfwﬁifﬁ Total absorption
st the Soul fn itself, steady and undisturbably fixed without

iy motion or vibration whatsoever, 1 the Byoga kevall
Sunasthana

PAGE 10 LINE 1 %3 yn-self-controlled, gaqrgasi
Dartial self controlled §FHT  Self controlled

LINE 11. 9 9QUEY Five supreme beings They are
Arthat, Siddha, Acharya, Upadhyaya and Sadhu  An
Arhat s that pure soul which has an auspicious body,
has destroyed the four Ghati Karmas and has the four
wiinlte qualites of knowledge, perception, happiness and
power A Siddha 1s one who 1s bereft of the bodies prod-
uced by eight kinds of karma, 1s the seer and knower of Loka
and Aloka, has a shape like that of a human being and stays
at the summit of the universe. An Acharya is one who
parctises the five Acharas ( kinds of conduct ) and nstructs
his disciples to do the same Anp Upadhyaya is one who
Is always engaged i teaching the tencts of Jamnism to others
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and who bs possersed  of right faith  right Laowledge and
right conduct. A Sadhats one who b slways engaged tr
practlalng perfect condoct based on perfect faith snd perleal
knowledge and doing penances.

LINE 19 ST TN Sypreme Self with body 8T
TCAHN Sapreme Self withoat body

LINE 15 Wiftmd Karmas which destoy the mrteral
charncteristics of the 108l  Tirthamkares and other camis
chent betags ta the 13th and 1Ath stager of skl devel
opment { punasthanas ) are called Sasharics Parswstma, That
Paremurmar whth body in the 18th Gunasthana, who shows
the path to the beleving roals, to cross the ocesn of birthy
and dewth, B called Tirthsmlare, H halso aalled by the
rames of Arhat, Jinendra and Apta,

PAGE 11 LINE 8 QwQaearn i Skidha

UNE 8. J0 (metter) ¥¥  (princiole of aotion )
1 (principle of rest) WPFTE (Space ), and WM (Tiowe) These
five togethe with Jve or Sowl form the sy Dravyss
or wbstances.  That which bas qualitics and wodes & called
WY, reat substance, it has the characteristic of pensbitence
through change, It Intrinsic qualities sre always permanent,
bot s modMications sppear FYX and  diksppesr T
For campk u lmmp of gold hat the btrlnsk qualtties of
yellow colour sed melleablity which never change. Bat
the lopness of the gold may diappaar (vymya ) wnd tRe
the form of a chain (etpada ) Thir chatn ey be destroyed
tryayn) end made o 3 o (utpeds), Drvym I that
which has 2 pamaneatt schatentialty which mantiests threngh
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the changes of appearing and disappearing, Utpada (appear
ance) Vyaya ( disappearance) and Dhrouvya (Permanency)
form the three fold nature of the real.

LINE 13, AT hac the charactenstics of colour, taste,
smell and touch.

LINE 16 &% 1s not the quality of Akasa  Sound
is a kind of matter and 15 perceptible to the sense of heanng
Because of its matenal nature it ls obstructed by walls and
wterrupted by opposite wind

PAGE 12. LINE 1 993 and 91 Karmas wore also

modifications of matter

LINE 10 @7 (drakness), 81 (shade) a1ad (sunlight)

and FNE (moon-light) are also forms of matter as these
are perceptible to the senses,

LINE 12, DPudgala is of two kinds, € and WG
molecules and atoms, ABn atom 15 defined as an tndwvisible
particle of matter occupying one pradesha or pointin space

Molecules are formed by the combination of two or more
atoms.

PAGE ¢3 LINE 8. uA#AfalZ  Existence of
dharma and adharma Dharma and Adharma are two
substances forming the principles of motion and rest respecti-
vely They are eternal, formless and existing throughout the
world space  In the same way as water helps the movement
of tish, Dharma helps the movement of moving Jivas and
Pudgala Itis not moving i itsclf and not imparting motion
to anything, but assists the movement of Jivas and Pudgala
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Withoot Dharma dravya the movemmt of Jivas and Pudpsls
would be knpossible, As shade anxs the saybog of travel
lerse  Adbama asststs the staying of fives anmd Podmb. It
does not stop the motion of Jves and Pudgals, bet sssies
them In staytog still white they wre Lo asiate ofrest  These
two metsphysical principles of motion and rest have nothing
to do whh pimys and paps which we purely cthicl i
character

PAGE 14 LINE 16 WMMITT The sobstance o
Space, That which gves space toall [vay Pudgals Dharma,
Adharmom and Kols snd t ctemal and pervatve i onlled
Alra or Space

PAGE ts LINE 2 q¥¥em® Thy fs th [ast and
the seventh of th Nayet. Naye b defined as a means of fsight
Into the natere of reslfty fr m & particuler poknt of view
Accordiog to the TYETTE the term most  Jost desigmste
th porticular mspect or attttede in the object referred to.

LINE 10 Alasr b of two ki di WrEIWE  and
SHINERIE Lokakara b that In which Jiva, Podgela, Dharme,
Adharma and Kala oxfst.  That which & beyond thb Loks-
kasx s call d Alokakasa.

LINE 15 Th four ondiving <vbstances Pudgals,
Dharss Adharma and Alssa togaher whh Jiva form the
fve OFRPR A Aty W delicd e thar whi
extsts and hes macy Prodohs Ik a body Diars,
Adbarame and Jiva have lmumersble pradahas Al bes
| e pradesas, Podgala hes mumersble, tmowersbie and
nfiake pradeshies. A pradesha Is that portion of Akwa (pace)
which I occupted by one Individble stom of matter
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PAGE 16 LINE [, ®19250% The substance af Tame It

3 the charactenistics of T94T or continuity  lt1s the deter-
Mining cause of changes n substances It does not cause the
Changes but only assists the changes to be proauced Time 15 of
tokinds SXATE FT (absolute time) and TG T (rdative
time)  Vyavahara Kala is that which helps to produce
changes fn substances and which is known from modifications

Produced substances The pomnts of time (FITWY), like
heaps of tewels, exist onc by one In each pradesha of Loka-
353 These Kalanus ( mstauts of tme) do not have the
qualities associated with physical objects The time series
formed by instants 1s mono—dimentional m the language of
the Mathematicians ~ That i why Time 15 dented Kayatva
by the Jaina Philosophers  Time which is so constituted by
Instants 15 called TG &ter

PAGE 17 LINE 8 = (mind) is of two kinds

8RN and wrEAaT Dravya Mana s physical and matenal

In character, while Bhava Mana js identical with knowledge
which 1s the characteristic of Atma

PAGE

as the flowp

18 LINE 9 wmacay Asrava s defined
g m of the karmic particles into the sou)  Itis

of two kinds, WIERT ,nd zemsE Bhavasrava
to the virtuoys of viciaus
asrava refers to the
soul

refers
feeling of the soul Dravy-
ctual karmic particles flowing into the

PAGE 19 LINE 4, ¥EEEH  That conscious
state by which Xarma is bound with the sou) 15 called 19
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S The nterpenetration of the Pradahas of harma
of the soul s descrtbed as X Avw)

PAGE 20 LINE 7 dw@®® Stoppage of the
fnffux of Knrwas tnto the sonl, Ssevarm b the antogonistk
princtpke of Asrava That modiikcation of comsclousnes
which 1s the cause of checking Asrava b sarcly Bhavasaevars
The Actual stoppiog of the inflow of Karmic particles B
known as Dravya Semvara.

LINE rs Ffomem The dotuction of Karns.
Thet medification of the soul by which the karmic pariclcs
dussppear fier yielding th i results and [0 the destruction
of karmas by prnance b called Bhava Nijare  The sctual
dostruction of the kamkc matter b qaid to be Dravys
Nirfera,

PAGE 20 LINE 19 #1Wmod That  modification of
th soal which b the camse of the destroction of all the
lormas | Bheva Moksha. The actesl scparstion of the
woul from all karmas s Dravya Moksha Acrordiog to
Yysvehara Nays the three fewel of Righ Fath Right
Knowledge and Right Condoct arc the cases of Moksha
Bot sccordirg to Nichaya Nuya, the soul ftsclf porsesaing
th thiechewebi bthe cane of M sh  The thee  Jewels
(Right Fash Right Knowledgeand Right Conduct ) do not
exist In any other substance excepting the souk.  Therefore
the 1oul only b5 th cause of liberstlon.  Right Fahh & th
belref In th Tattvas  This b & qoality of the soul snd when
thrs srtses, Jrans { know ledge ) beng ree fom noms by
becomes perect,



( 87 )
PAGE 31, LINE 7 wemaia (Right Knowledge) 1s the

detailed cogmition of the real naturc of the soul and the non-
soul and is free from Samsaya ( doubt). Viparyaya ( perver
sity ) and Anadhyavasaya (indefiniteness) Samsaya conslsts
of doubt when the mind sways between onc thing and
another without being able to assert the true nature of
anything ¢ ¢ doubting whether the object seen at a distance
Is a man or a post Viparyaya 1s the cognition of an
°blcctassomcthlng which 1s quite the contrary of its real
self, ¢ g. thinking nacre to be silver, Anadhyavasaya 1s
knowledge of something without any clear idea as to what

s really, e g, touching something without knowing w hat
s

PAGE 21 LINE 7 According to Vyavahara Naya
Samyak Chantra consists of Vratas {Vows), Samitis ( attitu«
des of carefulness) and Guptis (Restraints) and  refratns from
bursumg what 1s harmful  But according to Nischaya Naya

the checking of external and internal actions 15 Samyal
Charitra,

LINE 10, amafar external actions such as committing
the five sins, Abhyantara Kriya—internal actions such as
three kinds of Yoga of body, speech and mind and the four

kinds of passions anger, pride, deceit and greed
PAGE 24 LINE & W, YW, 79 and 39 Knowledge

of the sottl and the nop soul 15 not possible except through
these four

LINEs @y i that which helps us to distinguish

between different things 14 1s of two kinds HRATH=one’s
own inherent quality, ¢ g heqy 15 the quality of fire,
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consciottiness Is the qumlity of Atma colowtaste, smell
toch etc, arc the characterisths of watter WARAYY 1 the
quality which s stirfbured ton thing for the time belnts
bat which s not ity kherent chamncteristic, e & toafin
man having a stick ( dmnds ) as the stick mae

LINE 17 WWUTNN bs defincd as the fallacy of attr
brting to a thing » qualhy which Is not its owne Tttsof
theee kinds ST BT und HEER Avyapea s thet which
1s oot foond le all the objects bedonging toa wpecies & 6
& mectic colour of & cow hmot fand In ol the cown.
Attyyapta 1o stiribate the name of & bigger dass to a wmaller
one,e. ¢ Cows arc ooimals. But rally ammals Include
not only ¢ows but baffaloes and several other kinds of
quudripeds,  Asambhavi Is oo meak of a thing s baving
n mpossble utirtbrte . . to describe & man a3 poseniog
a hom

PAGE 27 LINES WRANM-right knowkedge, fraamns
false knowleipe,

PAGE 28 LINE 13, TWRWOTE hwnediate and divect
apprekension of realtty YOWNTIG Mediate and  Indirect
apprehension of realty,

LINE 17 GRoaqits & knowledge which B dertved
through the five senses mad mind for worldly porposcs.

LINE 21 SYO¢ &5 the fatisl  knowledge sbowt s
obfect after it | browght Into contact with & sense orgun.

PAGE 29 LINE 1 €t the datrc to know the
particulars of the obfect.
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LINE 2, #W s the definite finding of the particulars.

LINE 3, 8RQ1 ;s the lasting impression which results
after the object with its particulars, Is definitely ascertained
This impression enables s to remember the ebject alterwards,

LINE 15  As these four Avagraha etc  are duc to sense
Perception, they are called RIEaSad

LINE 17 Mind ( manas )J1s called St f28 and know-
ledge through Mind 1s cf-zascat]

PAGE 30, LINE 6 TRANTHSIT is that which is
apprehended by Atma tmmediately and directly Tt is_of two
kinds W% (perfect) and 859 (imperfect) FITHA  (omnis-
cient knowledge ) comes under Sakala Pratyaksha, wafy
(the psychic knowledge which is directly acquired by the
soul without the medium of the mind or the senses ) and ¥ -

q"5“‘(know‘chge of the ideas and thoughts of others) come
under Vikala Pratyaksha,

LINE 16 9 aseqqaidy 395 The subject matter of

Kevala Jnana 1s all the substances in all their modifications,

Kevala Jnana or omniscience is knowledge unlimited as to
space, time or object,

PAGE 31, LINE 22 Paroksha Pramana 1s of five
kinds, 30, Seataae, o, STAT and WETT

PAGE 32, LINE 2 =36 15 the remembrance of an object

ange seen. SRATTAM i Identifying that object awith - what
we have seen, 7ead.of heard ,about, B is knowledge of
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the aontversal concomittance of =y two thiegs, ¥IT s
fnference, SN ks [mowledge dertved from one who B
trmstworthy

PAGE 38, LINE 15 ©mPE™ |giarencefor one s own
sell,  TORIIPr—teferemce for others.

PAGESs LINE9 THT—ome aded vicw GASPE
many sided view

PAGE 42 LINE (8 " are of two kinds, PTI¥ acd

fenf Dravynrthik betanttve mpect, Paryaysrthiia
the aspect of change or modiiation, Of the seven Naym,
AT EXY, WO AT A, T o VR the Bt three
come under Dravyarthtka Nays and the remalaing four come
ander Peryayarthka Nays.

PAGE 44 LINE 18 According to another classthicstion
the firnt foar Nayas are aalled 5978 In as woch as they deal
with abjects of knowlcdge and the other three arc aalled @
" 23 they are concerved with the terms and thekr mesings.

LINE 16, Each of these Nayas has a grestet extent or
denotation tham the one which follows Rk, oach sacocediog
Naya denotes leaser than the precedieg one. Each of the
Nayss & dependent on the onc preceding by

PAGE 45 LINE 7 The Primary Nayas ae two,
AT U gud WER Nischayn bs of two kinds, Shoddha Nischeys
and Ashoddha Niechaye, Sheddha Nischeys Naya(Prrerest-
Bic pomt of vicw) holds the Jiva as having By
ete., ka k1 pure wad ancondmioned (MNYVIRY) ptate Jhuas




( 91 )

having wfasmat etc, n the 81U state s defined accor-
ding to Ashuddha Nischaya Naya. Vyavahara 1s of two kids,
% and WH{ET  Satbhuta implies the intrinsic nature
ofathing Asatbhuta implies the importation of allen qualities
nto the self Satbhuta Vyavahara 1s of two kinds, T3
and MITARE, According to  Upacharita Satbhuta Vyav
ahara, Jiva has the qualities of Mati Jnana etc. According to
the Anupacharita Satbhuta Vyavahara Naya, Jiva has the
characteristics of Kevala Jnana ete There are also two kinds
of Asatbhuta, Upacharita and Bnupacharita. Upacharijta asat-
bhuta Vyavahara refers to the possession of an alien thing
as one’s own, ¢ g, Devadatta’s wealth, Anupachanta asat-
bhuta Vyavahara refers to the identification of the self with
some alien thing e g Jiva’s body

PAGE 46. LINE 1. ®WRE—conditional predi-

€ation It does not hold one sided view Substances are to be
studied in all their manifold aspects.

PAGE 46 LINES. Sevenfold predication

LINE6 ®&9™—one’s own nature TOIE other’s nature

LINE 6 HJ—existence; B8 —non—existence; A
substance @™ modification. AW-general FMa~particular
Fﬂ?ﬂ-eterna\, “ﬁfm non-eternal.

LINE 10 Syadvada s the seed of Jama Agamm

LINE 14 Withow the

help of Syadvada 1t is not
possible to know the Truthy
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the enbversal concomtttance of any two things, IV B
Inference, WP 45 Inowledpe dertved from enc who b
trestworthy

PAGE 38 LINE 18 €XMTTWTY [nfercace ot one s o>
self  TONPAR—tnfcrence for others.

PAGE 35 LINE 9. Qxt—onc sided view @
wany sided view

PAGE 42, LINE 18 7 are of two kinds, KETFe¥ and

AT —Dravymrthtka = sabetantive mapect, Paymyerthia
the ampect of change or moddication, Of the seven Nayas,
AT T, ST, WA N, WU QO he et three
come wnder Dravyurthika Naya sod the remlotng four come
eader Pacyayarthios Nayss

PAGE A% LINE 15 According to another clasefcation
the frst foar Nayas are called W¥% to xs mach s they deal
with obfects of kbowledge aad the other three are called ¥
T ag they are concrrwed with the tams and thelr mexaings-

LINE 16, Each of these Nayas has & aremter ctest or
denotation than the one which follows &, cack Pcceeding
Nays desotes lesser then the preosding owe.  Each of the
Hayes bs dependent on the onc peeceding #

PAGE 45 LINE 7 The Priwmary Noyas are two
frrTaand WCETC Nisckays s of two kinds, Shaddha Nischeys
and Ashoddia Nichaya, Skeddha Nischaya Nn-fp-mﬂ"
btic polmt of view) holds the Jiva a1 baviog MrUES
er, nkspure end mnconditioned (W) piate. Jiva os



( o1 )

having AT etc, i the @Y state 1s defined accor-
ding to Ashuddha Nischaya Naya Vyavahara is of two kids,
; Y@ and T Satbhuta implies the intrinsic nature

of athing Asatbhuta implies the importation of alien qualities
into the self, Satbhuta Vyavahara Is of two kinds, ELEIRG
and wgvafE According to Upacharita Satbhuta Vyav-
ahara, Jiva has the qualities of Mati Jnana etc. According to
the Anupacharita Satbhuta Vyavahara Naya, Jiva has the
characteristics of Kevala Jnana etc  There are also two kinds
of Asatbhuta, Upacharita and Anupacharita. Upacharnta asat-
bhuta Vyavahara refers to the possession of an alien thing
as one’s own, e g, Devadatta’s wealth. Anupacharita asat-
bhuta Vyavahara refers to the identification of the self with
some allen thing e g Jiva’s body

PAGE 46, LINE {. ®@&E—conditional predi-
Cation It does not hold one sided view. Substances ave to be
studied in all their mamifold aspects.

PAGE 46 LINE S Sevenfold predication

UNE 6 E{EHIM—~—gpe’s own nature. ITAH other’s nature

LINE ({3 qa—"cx[stcnce, HAT—non—exlIstence; ==
substance T8™-modification. QT general fa&IT—particular
Fi-ctemal. %€ nop eternal.

LINE 10 Syadvada 1s the seed of Jama Agamm

LINE 18 Without the help of Syadvada it Is not
possible to know the Truth



( 62 }

LINE 15 wami—ih bid erh Thi refen to
thewarhble &f six blind ben Who'wantd to kedw whit e
dcphntma wat lie, by tonchiagits légs, side, tronk, ears; tad

turk,

DAGEAG.UNEIG.(h the samc way 1 qthe bitnd
men who could not see the tree form of the elephant, were
ghving thelr own confectures, soalso a mwn devold of the
eve of BRI cammot st the tme realtty ad will be ghving his
owo aotions,

'PAGE a8, LINE 2. MRTT (Inowltdge destrid from
trtion ) 14 froin Pramana and arsd Naya.

LINE 5 Rumg @t s Syadvada, "% WOTHNY conststs
of the seven Nayas mentioned slready

LINE 7 Syadastf cva,ghata [ From some polat of vicw
the jar by )

Sysnosti eva ghata (From some polnt of view the jor s not).

Syadast! nasti cha ghats { From some point of fow the
for (s and b ot )

Sysdavakivia cva ghaca (From some pomt of view the jot 5
tedecribablel

Sysdastiché svakivyaghats (From downe piint of vicw tbe
faz b1, thoogh Mdescribable.)

Symnnariichs wvakirya gham ( From some point of kv
the far I pot thoagh descrbable, }

Syadsstinpet! cha avaktvyn ghatd { From some potat of
view the Jar s nd I wot though tndescribable J
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PAGE-sg, LINE 21. The basis of Jaina Ethics is
ufgan | .

PAGE s9, LINE & Hurting the vitalitles of any being
by mind, speech or body due to passions is fgat )

"PAGE 60, LINE 15 HET—intentional * AT feat

{ intentiohal Injury>to ' lives ) is objectionable according to

Jamism  For Instance, in carrying on agricultural operations,
though there 1s himsa, 1t 1s not mtentional Injury to lives

The motive of the agniculturist is not to destroy any life but
only to produce food,

PAGE 62, LINE 1

Some believe thatit is not a sin
1o commit himsa for propitiating a god or goddess, for the
sake of puja or for a guest. Some others believe that to kil
one life instead of many lives, to destroy that being which
causes the death of others, to putan endtoa life which s
in a very miserable condition, to send one to gaify, to kill a
being that his soul may be set free, to offer one’s flesh and

blood to a hungry beast are not objectionable  But they are
all fallacies of Ahimsa

PAGE 63, LINE 6 Himsa is of two kinds, ~aiwleaa

and 3 Committing himsa by mind, specch of body, or
Inducing atheres to do or approving the himsa done by others

is said to be wtwfeqa faar |

LINE o
and faQiaery
hold duties
the carrylng o

HHIFEIR is of three kinds ~MITAF, Jqa17g

Himsa caused in the performance of dally house-
s called Arambhajanya Himsa resulting from
n of one’s own profession ;s named Udyogajanya,
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and Hiou commMttcd I protecting coesit from cwemics B
sad to be Viodhajaya

DAGE 63 LINE 16. The above four forms of hisa
wre o relation to leymen In the ltfe of a ik or mscetic thae
wre mot possible, A Manl pegurds all alice, There bs no differ-
ence for him beteen @ flend aud s foe or between pratse snd
abase. Al his sctiows xre permented with Ahhoss

PAGE 66, LINE 5 W=mX® or gkt belief should
be free from pride due to aute etc

PAGEG9 LINE 8 PrTes an sspect from which
things wre studked.  /

PAGE 70 LINE7 il is of four Kinder TP1 E¥TFI
BT W™}

mhmmdlmmwkm
not posmess th qmlrdnccmtd:dby&cnnnonﬂﬂll
soan Mahavira even though he mary have o bravery or
to hir. EITOTT [WRIT 15 the representation of owe thing by #no-
ther h b of two kinds—8TX and TR The frst ts the repres
sentation of a person by his statwe ox pictace. The second
danpfmﬂmh‘v symbols of kiters, ¢ X eqmlto
1

PAGE 71 LINE 18, T Frd 1y sttriboting tos
person the qualities which e may pousess only lsttrron ¢
to all Yeraale as Qe

PAGE 72, LINES ks of two kindm—srerefisiy
,dmmwmamnnmnmc.uomh
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Raja as such tough he may not be performing the duties of a
Raja at that time.

LINE 1s No—Agama Dravya Nikshepa is of three
kinds —mrgariity mif qafalcs |

Jnatru Sariram 1s to call the Rajas’s body as the Raja

Bhavi s to Ca“ a person a ldng even though hc Wnl bc a
king only in the future.

Tadvyaturikta 1s the determining cause of the 9314 |
PAGE 73, LINE 16 Bhava Nikshepa Giving a thing a

name to connote the attributes of its present condition It s

also of two kinds. Agama-Bhava Nikshepa, When the soul
10ws and 1s actually attentive  No Agama Bhava Nikshepa,
7hen the actual present condition of a thing is referred to.
8 to call the present ruler a king









